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Translator’s Introduction 

In the Name of Allah, the Most Gracious, the Most Merciful. . . 

All praise is due to Allah, the Exalted and Majestic; the One who has no partners or associates; the 
One who provides the light of guidance to His slaves so that they may attain spiritual perfection and 
illumination by means of it. May Allah send His choicest blessings upon His slave and seal of the 
Messengers, Muhammad bin Abdullah. May Allah bless his pure Progeny, righteous Companions, and 
those that follow them in excellence until the Day of Judgment. As to what follows. . . 

According to Islamic cosmology, the role of prophets was multifold. They served as living, 
breathing visual representations of the Creator’s attempt to reach out to His creation. 

One of the prophetic functions was to perfect and correct concepts of the Deity that were 
subsequently coloured by human frailties and weaknesses. Either human beings brought the Divine to their 
level by ascribing lowly attributes that robbed Allah of His Transcendence, or they brought themselves to 
the level of the Divine by promoting themselves as Sovereign entities that subjugated the masses by 
“Divine Right”. The prophets came as heralds to free the minds of the masses from these gross travesties of 
imperfect, human creation. They utilized many creative means to instruct the masses in these Divine 
realities by affirming the Divine attributes which were more comfortable to the human intellect. They also 
“spoke truth to power” in order to remind despotic potentates that their earthly power and authority does 
not denote an ounce of Divine power because even a bothersome fly could unseat a king. 

One of the other functions of the prophets was to establish justice. It is not enough to exercise the 
individual human soul with sublime concepts but leave him to fend for himself in a chaotic society. It is 
rather the role of a teacher to make sure that the learning environment is suitable for the mental and 
spiritual development of the student. Likewise, prophets fought to establish just societies in their immediate 
locales. The establishment of justice also served as a material paradigm of Divine Justice; meaning that if a 
human despot would be improper, then a Divine despot would be even more improper. 

Another function of the prophets was to remind human beings of their impending end. Humans 
who engage in material pursuits, tend to typically forget the most obvious truth of all; death. The realization 
of the finality of human life serves as an effective means to rectify one’s affairs. One can simply observe 
the lives of those terminal patients who are given a limited time to live. They spend their remaining days, 
hours, and minutes taking into account their lives, families, and the like. That withstanding, prophets served 
as constant reminders of the common destination of all. 

With such important functions, it is incumbent that the prophet be flawless and infallible; 
otherwise, his message can be belied and denied by fear of corruption. The prophets have to be truthful and 
trustworthy in all states for the same reason. 

Likewise, as human beings, the prophets are bound by the finality of death. This means that the 
prophet must be succeeded by either another prophet, or a leader who subsequently protects and carries out 
the dictates of Divine Justice. Otherwise, the prophetic mission will be null and void with the death of the 
prophet. 

All of the above serve as the basic format of the Fundamentals of the Islamic religion according to 
one of the earliest theological schools: At-Tawhid (Divine Oneness), al-Adl (Divine Justice), al-Mi ’ad 
(Hereafter), an-Nubmva (Prophethood), and al-Imama (Imamate). The Divine must be freed from attributes 
of imperfection; at-TawhTd. The Divine must be freed from attributes of injustice; al-Adl. The reality of 
Divine Judgment must be propagated; al-Mi 'ad. All of this must be accomplished by means of a deputy 
charged with the message; an-Nubuwa. Divine justice must be carried out after the demise of the deputy; 
al-Imama. 

Consequently, these fundamentals form the basis of this book, Al- ‘Iqdu Ath-Thaminfi Ma ’rifat 
Rabbil- ‘Alamin (Tr. “The Precious Necklace Concerning Gnosis of the Lord of the Worlds”). 




Author’s Biography 

The author is Sayyid Amir Al-Hussein bin Muhammad (Badruddln) bin Ahmed bin Yahya bin 
Yahya al-Yahyawi al-Hadawi al-Hasani al-Yemeni. He was born on 582 AH and died on 662 AH. He was 
a well-known memorizer of the Qur’an, a scholar of independent judgment ( mujtahid ), an astute and 
upright politician known for his sagacity, a genius in the various disciplines of sciences, a compiler of 
various texts, and a prolific author. He also served as a reference for the scholars and imams of his time. He 
answered many religious inquiries as well. 

Judging from the subjects and contents of the various books he authored, one could see that he 
mastered many of the religious sciences. He authored texts on fiqh (jurisprudence), hadith, ilm al-kalam 
(sciences of speculative theology), and biography, just to name a few. Although his magnum opus was the 
book: Shafa' al-Awamfi A hadith al-Ahkdm (Tr. “The Cure for the Commoners Concerning the Hadiths of 
Laws”), the other text that he is famous for was a book on the sciences of ilm al-kaldnr. YandbV an-Nasiha 
fi al-Aqidat as-Sahiha (Tr. “The Fountain Spring of Advice Concerning the Correct Creed”). Yandbi’ is a 
more extensive work on theology than Al- ‘Iqdu. He went into a lot more detail in explaining the various 
issues of theology. 

The majority of the texts he authored were on the subject of ilm al-kcddm and usiil ad-din 
(Fundamentals of the Religion); however, his vast knowledge of the sciences of Qur’an and hadith enabled 
him to provide textual proofs in addition to intellectual proofs. This brings us to the content of Al- ‘Iqdu 
itself. 

The Content of the Book 

The text is a condensed work consisting of five chapters. The size of the text and the fact that it is 
arranged in a question-answer format implies that it is meant to be memorized and studied by beginning- 
level students. The relatively concise answers provided by the author emphasizes that the text itself serve as 
a basic introduction to usiil ad-din. The text does not present in-depth refutations to the answers of its 
opponents or an abundance of textual proofs to support its claims. Rather, it provides a basic level 
understanding to those issues that it is obligatory for every Muslim to know and believe. 

It begins with the subject of Divine Oneness (at-Tawhid). Even though the title of the chapter 
literally implies that it will specifically deal with the subject of Allah’s Oneness, it rather deals with the 
concept of the Divine Attributes. It begins by introducing the reader to his Creator by proving Allah’s 
existence and subsequently emphasizes Allah’s Transcendence and Attributes. 

In this, the author mimics most other texts on the same subject. However, unlike the other texts, he 
dedicates a sub-section to disproving the doctrine of the Sublime Vision ( ar-Ru ’ya). This doctrine, which is 
espoused by the Generality of the Muslims, holds that Allah will be seen by the eyes of the believers on the 
Day of Judgment. They rely upon an interpretation of the verses of the Qur’an and hadith to support their 
view. Although the orthodox creed of the Muslims holds that Allah exists outside of the confines of time 
and space and would, therefore, make seeing Him impossible, the Generality reconciles this seemingly 
contradictory view by adopting the bi-la kayf doctrine. This view maintains that the Sublime Vision will 
take place in a manner unbeknownst to the believers; however, it is incumbent that they believe in it. 

The second chapter deals with the concept of Divine Justice ( al-Adl ). This concept is absent in the 
usiil ad-din texts of the Generality. They hold that Justice is not one of the essential Divine Attributes, like 
Omniscience or Omnipotence; rather it is an optional Divine Attribute, like Generosity or Withholding. 
They say that since Allah is not bounded by an outside system of laws. He is free to do whatever He 
pleases. The saying goes, “If He wants to place a sinner in Paradise and a saint in Hell, He can do so.” 
Opposing Islamic theological schools, however, affirm that Justice is just as innate to the Divine Essence as 
it is to human essence. To them, the desire for justice is a divine-given quality. 

The third chapter touches upon the office of Divine Messengership and the role of the Qur’an. 

This chapter also briefly mentions a point of theological debate in one of its sub-sections: the creation of 
the Qur’an. 

The doctrine of the Generality holds that the Qur’an, in its essence, is eternal. Some of their 
scholars have declared that the actual recitation of it is eternal speech, as well as the writing and reading of 
such. The Generality’s theologians have sought to reconcile the doctrine of the eternality of the Qur’an and 
its actual physical existence as a created book by stating that the Divine Speech that the Qur’an is emanated 
from is an uncreated Speech from the very Essence of Allah. They have used the term Kaldm an-Nafsi to 
indicate this. In this book, however, the author cites textual proof to suggest that the Qur’an is nothing but 
the audible recitations heard from the mouths of people and read from between two covers. It is the Speech 




of the Creator, but it has no other plane of existence in which it is eternal along with the Creator. 
Consequently, it is a creation. 

The fourth chapter deals with the concept of Imamate. This is another chapter typically absent 
from the theological texts of the Generality. They hold that Imamate is a topic within the sciences of fiiru ’ 
ad-din (the Branches of Religion), not usul ad-din. That is, one can find the necessity and qualifications of 
an imam in their books of jurisprudence rather than their books of creedal doctrine. 

In one of the commentaries of Al- ‘Iqdu called: Al-Kashifu al-Amin ‘an Jawahir al- ‘Iqdu ath- 
Thamin (Tr. “The True Uncovering Regarding the Jewels of the Precious Necklace”), the author states that 
the reason why the concept of Imamate is a fundamental of the Fundamentals of Religion in that all of the 
other fundamentals are preserved through it. It states: 

“...because it is the succession to the sealed Prophethood and it takes the place of 
Messengership by means of enjoining the Divine laws. It is the preservation of Divine 
Oneness from the perversion of atheism. It is the protection of Divine Justice, Divine 
Promise ( al-Wa ’d), and Divine Threat ( al-Wa ‘id) from the dubiety of the people of 
disobedience.” 

The logic is that which maintains a fundamental is a fundamental itself. 

It continues by quoting two Qur’anic verses that establishes the Imamate: {On that Day, We shall 
summon all humankind with their imam} (Q. 17:71) and {Verily, We shall appoint you an imam for the 
people} (Q. 2:124). 

The fifth chapter concludes the book with the beliefs concerning the Hereafter. In this chapter, 
Amir al-Hussein delves into the concepts of al- Wa ’d wal- Wa ’id (The Divine Promise and Threat) as well 
as al-Manzila Baynal-Manzilatayn (The Position between the Two Positions). Both terms were developed 
by the Mu’tazilites to explain the early development of theological problems posed at the time. 

The first problem was that of the nature of the Divine Promise and Threat. As was stated earlier, 
the Generality holds that Allah is not obligated to reward the righteous or punish the sinner. The opponents 
of such a view retorted by stating that since Justice is an essential Divine Attribute, He is bounded by His 
Promise in the Holy Writ to reward the believers; and by His Threat to punish the disbelievers. The 
doctrine of Divine Promise and Threat was also used to counter the belief that the disbelievers and sinners 
will be released from the torment of the Hellfire by the eventual destruction of Hell (this belief was held by 
certain philosophical trends). 

The second problem was that of the classification of Muslims. With the emergence of the 
Kharijites, who labeled all disobedient Muslims as disbelievers, their opponents were pressed to classify 
the Muslims based upon their consistent actions. They did not want to apply the blanket statement of 
“disbeliever” to the body of disobedient Muslims. Likewise, they did not want to designate a wayward 
Muslim as a “believer” as to equalize them with the obedient. Rather, they adopted the middle ground by 
positioning the delinquent Muslim in a place between the two. This entailed that although the disobedient 
Muslim was censured, exiled, fought against, or the like, he was still entitled to be buried in the Muslim 
cemetery, married to Muslim women, and inherited by his parents. 

We pray that the reader is able to benefit from this translation and gain some beneficial knowledge 
concerning some of the theological principles involved, as well as appreciate the scholarship of an early 
authority on the sciences of the Fundamentals of Religion. We have attempted to stay close to a literal 
translation of the original meaning but yet evoke the use of idiomatic expressions when needed. If there are 
any mistakes, they are ours and if you are able to benefit, the praise belongs to Allah. 

Imam ar-Rassi Society 
20 th Dhul Hijjah 1429 AH 



T ranslation of Al- ‘Iqdu Ath- Thamin fi Ma ’rifat Rabbil- ‘Alamm : 

In the Name of Allah, the Most Gracious, the Most Merciful. . . 

All praise is due to Allah, the only One qualified (al-Mukhtass) with the attributes of Godhood (al- 
Ilahiyah) and timelessness (al-qiclam); the Overpowering ( al-Mut'ali ) over in-time existence and 
nonexistence (al- 'adam)\ the One which time does not precede, nor ages (zaindny, the One who cannot be 
pointed to and is not confined to place (makari). Majesty exalts Him. The One whose Entity ( dhdtihi ) is 
shown from what He originated, the variety of His designs, and the amazing things amongst His creatures; 
until its dumbness speaks and declares His Lordship without a tongue. He manifests a convincing argument 
against everyone who attempts to thwart [i.e. His reality] and against atheism. 

May His prayers and peace be upon our master, Muhammad, the one who was supported by 
miracles; the bringer of awe and honour to the Messengers. [May the prayers and peace] also be upon his 
Family, the sources of guidance and the guardians over all of the guardians. [May the prayers and peace] 
also be upon his noble Companions that maintained true faith, as well as the Followers that follow them in 
excellence until the Day of Judgment. As to what follows. . . 

Divine Oneness ( at-Tawhid) 



The Proof that Allah Created the World 

O righteous student and warrior against one’s soul, the atheist may ask: Who is your Lord? 

Say: My Lord is Allah. 

He then may say: How do you know that? 

Say: Because He created me. The One that has created everything is its Lord. 1 
He then may say: How do you know that He created you? 

Say: Because I was nothing and I became something. I didn’t have ability and I gained ability. I did not 
have intellect but I gained intellect. One can witness things coming into existence but then afterwards, it 
ceases to exist. One sees a boy develop and learn things. Then he becomes a suckling, then a baby, then a 
child, then a young boy, then a mature being, then a young man, then an adult, and then an old man. Then 
one sees in a direction that a strong wind blows and then afterwards, it is not. Afterwards, it will blow 
again. The planets rise and fall. The clouds compact and dissipate; similarly, the rain, plants, and various 
fruits. All of this demonstrates in-time creation ( al-huduth ). 

If something was existent ( muhdath ), then it is necessary that there be One that caused it to exist 
( muhdith ) ; because there are certain associations in corporeality and then divisions of objects and images. 
Look at the heavens, earth, fruits, trees, wells, stones, rivers, females, males, the living, the dead, the 
collective, and the dispersed. Look at the necessary consequences of actions. Then, they share in the nature 
of consequences. Consequently, it divides and parts between its desire, abundance, life, power, dryness, 
moisture, foods that we like and hate, various fragrances, heat, cold, the coming annihilation, opposite 
colors at the same time, the death that ceases provision, and hope. 

We know that it is necessary that there be differences to differentiate from. These occurrences of 
in-time creation are witnessed. It changes from another. These occurrences cannot transpire by themselves. 
Because if a thing happens, it demands that whatever brought it about exists before it and outside of it. 
Similarly, an image cannot produce itself, and there are no disputations amongst itself regarding its 
preparation. One cannot overcome that by anything from the statements of the ignoramuses. They say that 
everything comes from Nature, a body, orbit, a star, a cause, an intellect, a spirit, a soul, or other than that. 
Consequently, these would be the kinds of affirmations without fail: One who brings into existence or one 



The textual proofs for Allah’s creating the universe are numerous. For the sake of brevity we confine ourselves to the following: 
{Allah is the Creator of everything} (Q. 39:62), {All Praise is due to Allah who created the heavens and earth and made the darkness 
and light} (Q. 6:1), and {He is the One who begins creation and then renews it} (Q. 30:27). 



